
 SHAYKH AL-ALBAANEE (MAY ALLAH HAVE MERCY ON HIM)  
ON USING THE STORY OF YOOSUF AND THE RULER OF EGYPT 
AS A BASIS FOR PARTICIPATING IN NON-MUSLIM POLITICAL SYSTEMS 

في زبدة التفسير للشيخ عمر الأشقر في تفسير سورة يوسف يقول   السائل:
فيها يعني توظيف يوسف عليه السلام تحت إمرة الملك استدل فيه يذكر في 
التفسير هذا مما يستدل على جواز أن يعمل المؤمن أن يشغل منصب في دولة 

 كفر فإيش تعليقك؟
لا أستطيع أن أعلق إلا بعد أن أعرف ماذا وراء هذا لأني أنا سأقول   الشيخ:

نعم يمكن وأنا أضرب مثالا بسيطا يمكن كما هو الواقع الآن إذا ما قلنا كل 
فعلى الأقل أكثر الدول الإسلامية لا   ،الدول الإسلامية لا تحكم بما أنزل الله

 أي:  ،تحكم بما أنزل الله، أفلا يمكنك أن تكون خطيبا تعظ الناس وتعلمهم
 .تحت حكم كافر

 ... شيخ أنا قصدت لما ذكرت البرلمان الجزائري السائل:
لذلك أنا ضربت لك مثلا ينطوي   أنا عارف،  أنا عارف يا أخي،  الشيخ:

ولكن قبل ذلك قلت ماذا وراء هذا الكلام فأنا أخشى   ،عليه هذا الكلام
 ،الأخ هو من إخواننا ولا نزكي على الله أحدا و وهذا الذي أظنه والله أعلم  

ولكني أخشى ما أخشاه أن يكون متأثرا بالأجواء الحاضرة الآن والأحزاب 
البرلمانات في  الدخول  ترى  ت  ،التي  القرآني كأ فيتخذون  النص  يكون  أن  ة 

المذكور آنفا حجة لهم في العمل في البرلمانات تحت نظام كافر، فنحن جوابنا 

QUESTIONER: In Zubdat at-Tafseer by Shaykh ‘Umar al-Ashqar, in 
explanation of Soorah Yoosuf, he says there that Yoosuf’s 
employment (may Allah grant him peace) was under the authority 
of the king. He uses this as proof in this Tafseer, he says this is 
among what proves the permissibility of believers working in 
positions within a non-Muslim government. So what is your 
comment [about this]? 

AL-ALBAANEE: I cannot comment until after I know what is behind 
this, because I could say: Yes, it is possible, and I could provide an 
easy example of that. It is possible, as found in our current situation 
now, when we do not say that none of the Islamic countries are 
governing by what Allah has sent down, but at least we can say that 
most of the Islamic countries are not governing by what Allah sent 
down. Is it not possible then to be a khateeb who admonishes the 
people and teaches them, meaning: under the rule of a disbeliever? 

QUESTIONER: Shaykh, I was actually referring to the Algerian 
Parliament… 

AL-ALBAANEE: I know that, my brother, I know. That is why I 
provided the example that would be included in [the generality] of 
those words. However, before that, I said: What is behind these 
words? I fear, and this is what I think is the case, and Allah knows 
best, while the brother is among our brothers, and I do not praise 
anyone, claiming it is his reality with Allah, but I am [still] afraid of 
what I fear is the case, that he has been influenced by the current 
[political] atmosphere, as these [political] parties endorse 
participation in parliament, and so they rely on this Quranic 
passage that has been cited as a proof in their favor, so they can 
work in parliament under a disbeliever’s governmental system. Our 
answer to this is from two angles, as a basic principle, along with an 



وجهين أساسية  ،على  بالتفريع   :وكتفريع  ،كقاعدة  بدأت  آنفا  الحقيقة  أنا 
فضربت لك مثلا آنفا أنه بإمكان أي   ؟ما هو المقصود بهذه العبارة  :لنتأمل

ومثاله أن يكون خطيبا في مسجد من   ،مسلم أن يكون موظفا في عمل ما
لكن هو في هذه الوظيفة لا يخدم الكفر ولا يخدم   .المساجد والحاكم كافر

الصليب ولا يخدم الحكم بغير ما أنزل الله، فإذا كان المقصود من هذا المثال 
المستدل بالآية الآية  المنوال فلا إشكال، صح؟ الآن نحن نسأل  على هذا 
خلينا نقول الآية اليوسفية هل هو يتصور أن يوسف عليه الصلاة والسلام 

الأرض إني حفيظ اجعلني على خزائن  }نما طلب من عزيز مصر  كان حي
أنه يحكم بنظام هو محكوم به من عزيز مصر أم هو يحكم بنظام محكوم    { عليم

الآخر الجواب  إلا  يجيب  أن  يستطيع  لا  سوف  العاملين  رب  أليس    ،من 
الذين يدخلون البرلمانات يستطيعون أن يتمثلوا خ   طى كذلك؟ الآن نقول 

 !{ ن و هيهات هيهات لما توعد}يوسف عليه الصلاة والسلام في حكمهم؟!  
شى أقل ما يقال أنه يخ    !يفنا من أشياءبيح شيئا ويخ  ولذلك فهذا الاستدلال ي  

ثم أقول ولذلك   .أن يستغل هذا الاستدلال لغير صالح الإسلام والمسلمين
فضّلت )):  فأنا سأقول من خصوصياّت الرسول عليه الصلاة والسلام قوله

وكان النبي يبعث إلى  )) :هاوذكر من  ((،على الأنبياء قبلي بخمس خصال
 ، فشريعة يوسف ليست شريعة لنا  .((النّاس كافةّقومه خاصّة وبعثت إلى  

 .واضح؟ الآن انتهى   ،قضى على هذا الاستدلال من جذره ومن أصلهوهنا ي  
 عند الدقيقة الرابعة  1023سلسلة الهدى والنور برقم  الأصل:

extension from that. In actuality, I had begun with the extension, so we 
could reflect about what the actual intention was behind those 
expressions. So I provided an example previously, that it would be 
possible to be an employee in some kind of position. The example was 
being a khateeb in one of the masjids, while the ruler is a disbeliever. 
However, in this position, he does not serve the interests of disbelief, 
nor does he serve the cross (i.e., Christianity), nor does he serve [the 
interests of] ruling by other than what Allah sent down. So when the 
intended goal of this example was this kind of situation, there is no 
problem [in understanding the issue], right? Now, we ask the one using 
this Verse, let us call it the Yoosufic Verse, (“al-Aayah al-Yoosufiyyah”): 
Could it be understood that Yoosuf (may Allah raise his rank and grant 
him peace), when he made his request to the leader of Egypt, “Give 
me authority over the stored goods of the land (i.e., the economy); 
I am protective and knowledgeable,” was he going to rule by the 
governmental system in place, the one used by the leader of Egypt? Or 
would he rule by the governmental system from the Lord of all things? 
He would not be able to answer with anything other than the second 
answer, is that not so? So now we say: Are those who get involved in 
parliament able to follow in Yoosuf’s footsteps (may Allah raise his 
rank and grant him peace), in how they govern? “Bring it, bring on 
what you have been promised!” (i.e., How far off that is!) Thus, this 
line of argument (i.e., this attempt to use this Verse to prove this) 
makes something permissible, yet makes us afraid of many things! The 
least that can be said is that it is now feared that this line of argument 
would be used against the interests of Islam and the Muslims. Also, I 
can say: From the special distinctions of the Messenger (may Allah 
raise his rank and grant him peace) is his statement, “I have been 
given a special distinction over the [other] prophets through five 
[things]…” and he mentioned among them: “A prophet would be 
sent to his people specifically, yet I have been sent to all of 
mankind.” So the legislation of Yoosuf is not legislation for us. And 
from here we can disprove this line of argument from its root and base, 
is that clear? It is now over.” 

Source: Silsilat al-Hudaa wan-Noor, no.1023 (beginning at 4 minutes 
into the recording). Translation: Moosaa Richardson (1446.05.05) for 
Bakkah.net 


